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Pafncadasi - Chapter 10

qARCH:

The Lamp of the Theatre

qETATSEATgYul: qd &A= AT |
EFAT ST griagrElasada: g

paramatma’'dvayanandapurnah plirvam svamayaya
svayameva jagadbhatva pravisajjivartipatah

1. Before the projection of the world the Supreme Self, the
secondless, all-bliss and ever complete, alone existed. Through His
Maya He became the world, and entered into it as the Jiva, the
individual Self.

favaTgmmRay gfasY qaamEad |
nAieuERRy Raar weifq dgang  uRll

visnvadyuttamadehesu pravisto devatabhavat
martyadyadhamadehesu sthito bhajati devatam

2. Entering the superior bodies like that of Visnu, He became the.
deities; and remaining in the inferior bodies like that of men He *
worships the deities.
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anekajanmabhajanatsvavicaram cikirsati
vicarena vinastdyam mayayam $isyate svayam

3. Due to the practice of devotions in many lives the Jiva desires to
reflect upon his nature. When by inquiry and reflection May3 is
negated, the Self alone remains.
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advayanandaripasya sadvayatvam ca duhkhita
bandhah proktah svartpena sthitirmuktiritiryate

4. Being with a second and being miserable for one who is of the nature
of being without a second and blissful is called bondage; remaining in his
own natural state is said to be release (from bondage).
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avicarakrto bandho vicdarena nivartate
tasmajjivaparatmanau sarvadaiva vicarayet

5. Bondage born of want of inquiry goes away by inquiry.
Therefore one should inquire about the jiva and Brahman always.
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ahamityabhimanta yah karta ' sau tasya sadhanam
manastasya Krive antarbahirvrtti Kramotthite

6. He who has the attachment as I is the doer; Mind his instrument; its
activities are the inward and outward activities which arise in order.

F=gEgtANT i waiagiread |
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antarmukhahamityesa vrttih kartaramullikhet
bahirmukhedamityesa bahyam vastvidamullikhet

7. This activity which is turned inward points to the doer as “I"; this
activity which is turned outward points to this external thing as "This".
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idamo ye visesah syurgandharliparasadayah
asankaryena tanbhindyadghranadindriyapaficakam

8. The five faculties, the nose etc., sense, without mixing up, smell,
form, taste, etc., which are the characteristics of the "This".

il = BpaT aggATgaieTaATIRT |
TR IAQHBANT AISHT e fagg: uel

kartaram ca kriyam tadvadvyavrittavisayanapi
sphorayedekayatnena yo ' sau saksyatra cidvapuh

9. That which illuminates by a single effort the doer, the activity and
similarly the several objects also is the Witness here, whose nature is
consciousness.

gq oty fSrefy wgaTi sRmTET |
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ikse $rnomi jighrabhi svadayami spréabhyaham
iti bhasayate sarvam nrtyasalasthadipavat

10. "I see, "I hear, "I smell”, “I taste", "I touch" - thus does it
ifluminate everything like a lamp which is in a dancing hall.

TASTRAGT oz T AT b, |
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nrtyasalasthito dipah prabhum sabhyamséca nartakim
dipayedavisesena tadabhave ' pi dipyate

11. The lamp placed in a dancing hall illumines the master (host), the
assembled persons and the dancing girl without any difference; it
will shine on even if nobody is there.
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ahankdram dhiyam saksi visayanapi bhasayet
ahankaradyabhave ' pi svayam bhatyeva plrvavat

12. (Similarly) the Witness illuminates the I-sense (the master), the Mind
(the dancing girl) and also the objects (assembled persons); even in the
absence of the I-sense etc, it will shine on by itself as before.
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nirantaram bhasamane Klitasthe jiaptirupatah
tadbhasa bhasamaneyam buddhirnrtyatyanekadha

13. When the Kutastha ( the Witness) by reason of its being of the
nature of consciousness is shining without any break, this Mind
shining by its light dances variously.
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ahankarah prabhuh sabhyavisaya nartaki matih
taladidharinyaksani dipah saksyavabhasakah

14. The I-sense is the master the objects the assembled persons, the
Mind the dancer, the senses the bearers of the cymbals etc,, the
witness the illuminating lamp.

EETE gy fia: g&dr wrEdeTar |
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svasthanasamsthito dipah sarvato bhasayedyathi
sthirasthayl tatha saksi bahirantah prakasavet

15. Just as the lamp staying in its own place illuminates all round, so does
the witness permanently stationed illuminates outside and inside.
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bahirantarvibhago ' yam dehapekso na saksini
visaya bahyadesastha dehasyantarahankrtih

16. This differentiation as outside and inside is in relation to the
body and not in the Witness. The objects are in the space outside
(the body); the ego-sense is inside the body.
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antahstha dhih sahaivaksairbahiryati punah punah
bhasyabuddhisthacaficalyam saksinyaropyate vrtha

17. The Mind which is inside very frequently goes out along with the
senses. The motion which is in the Mind which is illuminated (by the
Witness) is vainly attributed to the Witness.

TRIAETE: T[T TEEEaaisas: |
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grahantaragatah svalpo gavaksadatapo ' calah
tatra haste nartyamane nrtyativatapo yatha

18. The very small beam of sunlight coming into a house through" a
skylight is motionless. If the hand is made to dance (moved up and
down) in it, the sunlight will seem to dance. Similarly here.

fasearaftaa: anft siyEastammsEt |
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nijasthanasthitah saksi bahirantargamagamau
akurvanbuddhicafcalyatkarotiva tatha tatha

19. The Witness staying in his own place and not doing the going out
and coming in seems to be doing it in the same manner because of
the movements of the Mind.
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na bahyo nantarah saksi buddhérdesau hi tavubhau
buddhyadyasesasams$antau yatra bhatyasti tatra sah

20. The witness is neither outside nor inside. Those two places are
only for the Mind. Where it (the witness) shines when the mind etc.,
are completely quiet, there it is.
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desah ko ' pi na bhaseta yadi tarhyastvadesabhak
sarvadesapraklrptyaiva sarvagatvam na tu svatah

21. If no place can be seen (when the mind etc. are quiet), let it (the
witness) then be placel-less. The presence everywhere is only because
of the assumption of all places and and not an attribute of its own.
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antarbahirva sarvam va yam de$am parikalpayet
buddhistaddesegah saksi tatha vastusu yojayet

22. Inside, outside or everywhere - whatever place the mind ass1gns
in that place is the Witness. The same principle should be applied (to
its presence) in all things.
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yadyadrupadi kalpyeta buddhya tattatprakasayan
tasya tasya bhavetsaksi svato vagbuddhyagocarah

23. Whatever form etc. is created by the mind, the Witness
illuminates even that, though in itself it is beyond words and
the mind.
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katham taddanmaya grahya iti cenmaiva grhyatam
sarvagrahopasamsantau svayamevavasisyate

24. 1f you ask "How then am I to grasp such a thing (which is beyond
words and the mind)?, let it not be grasped at all. When all
graspings have quieted down, it will itself remain as the residue.
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na tatra manapeksasti svaprakasasvariipatah
taddgvyutpattyapeksa cecchrutim patha gurormukhat

25. In that matter (of realizing it), there is no need for any means of
knowledge because of its self-luminous nature. If there is a need for
knowing that (that it is of a self-luminous nature), study the Veda
through the mouth of a Guru.
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yadi sarvagrahatyago ' $akyastarhi dhiyam vraja
saranam tadadhino 'ntarbahirvaiso ' nubhlyatam

26. If the abandonment of all graspings (mental activities) is not
possible, then seek refuge in the mind. This (the Self) may then be
experienced inside or outside as subordinate to it (the mind).




